Yom Kippur

Day of Atonement

Biblical Mandate
LEV 16
1

Now the LORD spoke to Moses after the death of the two sons of Aaron, when they offered profane fire
before the LORD, and died; 2 and the LORD said to Moses: “Tell Aaron your brother not to come at just any
time into the Holy Place inside the veil, before the mercy seat which is on the ark, lest he die; for I will
appear in the cloud above the mercy seat.
3 “Thus Aaron shall come into the Holy Place: with the blood of a young bull as a sin offering, and of a ram
as a burnt offering. 4 He shall put the holy linen tunic and the linen trousers on his body; he shall be girded
with a linen sash, and with the linen turban he shall be attired. These are holy garments. Therefore he
shall wash his body in water, and put them on. 5 And he shall take from the congregation of the children of
Israel two kids of the goats as a sin offering, and one ram as a burnt offering.
6 “Aaron shall offer the bull as a sin offering, which is for himself, and make atonement for himself and for
his house. 7 He shall take the two goats and present them before the LORD at the door of the tabernacle
of meeting. 8 Then Aaron shall cast lots for the two goats: one lot for the LORD and the other lot for the
scapegoat. 9 And Aaron shall bring the goat on which the LORD’s lot fell, and offer it as a sin offering. 10 But
the goat on which the lot fell to be the scapegoat shall be presented alive before the LORD, to make
atonement upon it, and to let it go as the scapegoat into the wilderness.
11 “And Aaron shall bring the bull of the sin offering, which is for himself, and make atonement for himself
and for his house, and shall kill the bull as the sin offering which is for himself. 12 Then he shall take a
censer full of burning coals of fire from the altar before the LORD, with his hands full of sweet incense
beaten fine, and bring it inside the veil. 13 And he shall put the incense on the fire before the LORD, that
the cloud of incense may cover the mercy seat that is on the Testimony, lest he die. 14 He shall take some
of the blood of the bull and sprinkle it with his finger on the mercy seat on the east side; and before the
mercy seat he shall sprinkle some of the blood with his finger seven times.
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“Then he shall kill the goat of the sin offering, which is for the people, bring its blood inside
the veil, do with that blood as he did with the blood of the bull, and sprinkle it on the mercy
seat and before the mercy seat. 16 So he shall make atonement for the Holy Place, because of
the uncleanness of the children of Israel, and because of their transgressions, for all their
sins; and so he shall do for the tabernacle of meeting which remains among them in the
midst of their uncleanness. 17 There shall be no man in the tabernacle of meeting when he
goes in to make atonement in the Holy Place, until he comes out, that he may make
atonement for himself, for his household, and for all the assembly of Israel. 18 And he shall go
out to the altar that is before the LORD, and make atonement for it, and shall take some of
the blood of the bull and some of the blood of the goat, and put it on the horns of the altar
all around. 19 Then he shall sprinkle some of the blood on it with his finger seven times,
cleanse it, and consecrate it from the uncleanness of the children of Israel.
20 “And when he has made an end of atoning for the Holy Place, the tabernacle of meeting,
and the altar, he shall bring the live goat. 21 Aaron shall lay both his hands on the head of the
live goat, confess over it all the iniquities of the children of Israel, and all their transgressions,
concerning all their sins, putting them on the head of the goat, and shall send it away into the
wilderness by the hand of a suitable man. 22 The goat shall bear on itself all their iniquities to
an uninhabited land; and he shall release the goat in the wilderness.

Leviticus 16 cont.
23

“Then Aaron shall come into the tabernacle of meeting, shall take off the linen garments
which he put on when he went into the Holy Place, and shall leave them there. 24 And he
shall wash his body with water in a holy place, put on his garments, come out and offer his
burnt offering and the burnt offering of the people, and make atonement for himself and for
the people. 25 The fat of the sin offering he shall burn on the altar. 26 And he who released the
goat as the scapegoat shall wash his clothes and bathe his body in water, and afterward he
may come into the camp. 27 The bull for the sin offering and the goat for the sin offering,
whose blood was brought in to make atonement in the Holy Place, shall be carried outside
the camp. And they shall burn in the fire their skins, their flesh, and their offal. 28 Then he
who burns them shall wash his clothes and bathe his body in water, and afterward he may
come into the camp.
29 “This shall be a statute forever for you: In the seventh month, on the tenth day of the
month, you shall afflict your souls, and do no work at all, whether a native of your own
country or a stranger who dwells among you. 30 For on that day the priest shall make
atonement for you, to cleanse you, that you may be clean from all your sins before the LORD.
31 It is a Sabbath of solemn rest for you, and you shall afflict your souls. It is a statute forever.
32 And the priest, who is anointed and consecrated to minister as priest in his father’s place,
shall make atonement, and put on the linen clothes, the holy garments; 33 then he shall make
atonement for the Holy Sanctuary,[a] and he shall make atonement for the tabernacle of
meeting and for the altar, and he shall make atonement for the priests and for all the people
of the assembly. 34 This shall be an everlasting statute for you, to make atonement for the
children of Israel, for all their sins, once a year.” And he did as the LORD commanded Moses.

LEV 23
26 The LORD said to Moses, 27 "The tenth day of this seventh month is the Day of Atonement.
Hold a sacred assembly and deny yourselves, [d] and present an offering made to the LORD by
fire. 28 Do no work on that day, because it is the Day of Atonement, when atonement is made
for you before the LORD your God. 29 Anyone who does not deny himself on that day must be
cut off from his people. 30 I will destroy from among his people anyone who does any work
on that day. 31 You shall do no work at all. This is to be a lasting ordinance for the generations
to come, wherever you live. 32 It is a Sabbath of rest for you, and you must deny yourselves.
From the evening of the ninth day of the month until the following evening you are to
observe your Sabbath."
NUMBERS 29
7 " 'On the tenth day of this seventh month hold a sacred assembly. You must deny yourselves [d]
and do no work. 8 Present as an aroma pleasing to the LORD a burnt offering of one young
bull, one ram and seven male lambs a year old, all without defect. 9 With the bull prepare a
grain offering of three-tenths of an ephah of fine flour mixed with oil; with the ram, twotenths; 10 and with each of the seven lambs, one-tenth. 11 Include one male goat as a sin
offering, in addition to the sin offering for atonement and the regular burnt offering with its
grain offering, and their drink offerings.

ATONEMENT (YOM KIPPUR)
Yom Kippur is the only solemn festival of the year. All the others are
joyous occasions, with eating, singing, and dancing before the Lord.
This one day is set aside as a solemn time before the Lord. All the
nation of Israel would fast together, coming before Him, to atone
for their sin. This is the one day of the year when the High Priest
would enter into the Holy of Holies, bringing the blood to place on
the mercy seat. The temple of God, and all the worship items in it,
are consecrated afresh to the Lord.
There are several offerings brought before the Lord this day. The term
“scapegoat” comes from one of them. This goat is brought before
the leaders of the nation, and they lay their hands on it, praying.
Symbolically, the sins of the nation are placed on this scapegoat.
Then it is set free, into the wilderness, taking the sins of the people
with it.

The slain goat and the “scapegoat”
Once a year, the high priest in ancient Israel would take two goats and cast lots for them (Lev.
16:7,8). One goat would be killed (16:9) and its blood sprinkled on the atonement cover (or
“mercy seat”) in the Most Holy Place of the temple to make amends for the people’s sins
(16:15,16). (In the Most Holy Place, the high priest, symbolically, came “face to face” with
God.)
Next, laying his hands on the other goat, the priest would confess over it all the sins of Israel;
then this second goat (the “scapegoat”), carrying upon itself the sins of all the people, would
be led away and released in the desert (Lev. 16:10,20,21,22). Symbolically, then, the
Israelites’ sin and guilt were transferred onto the goats and completely removed from their
presence.
Yom Kippur, Yom haPeduth, or Day of Atonement
It was on Yom Kippur, also called Yom haPeduth (or the “Day of Redemption,” the holiest day
of the Hebrew year), that the high priest performed the sin atonement and removal
ceremonies. Thus, it also is known as the “Day of Atonement.”
It will be on the ultimate Yom Kippur, at the end of the age, that the Great Shofar (Trumpet)
will be blown (Lev. 25:9; Isa. 18:3, 27:13; Zech. 9:14). On this day, the world will come “faceto-face” with Jesus when He returns bodily to earth, at the blowing of the Seventh Trumpet
(Rev. 11:15). At that time, the remnant of Israel finally will receive atonement from their sins
(Isa. 27:9,13). (It should be noted that the shofar blown on Rosh Hashanah is called the “Last
Trumpet,” while the shofar blown at Yom Kippur is referred to as the “Great Trumpet,” even
though Yom Kippur follows Rosh Hashanah.)

Jesus, Our Redeemer
It was ordained by God that Yom Kippur be commemorated once a year on
the tenth day of the same month as Rosh Hashanah (Lev. 16:29, 23:26-32;
Num. 29:7-11), that is, on Tishri 10. It was the only day each year that the
high priest could enter the Most Holy Place in the temple (Lev. 16:17,34a)
to atone (make amends) for the sins of himself and of his household with
the blood of a bull (16:3,6,11,14) and for the sins of the people of Israel
with the blood of a goat (16:9,15).
Jesus and Yom Kippur
Yom Kippur ends the annual Teshuvah season, and a specific future Yom
Kippur will end the Day of the Lord judgments for Israel. On this
particular, future Yom haPeduth (“Day of Redemption”), “The Redeemer
will come to Zion...” (Isa. 59:20). This will be the ultimate Yom Kippur.
Jesus is the world’s Redeemer, saving us from the consequences of sins
and trespasses against God and protecting those who believe in, accept,
and trust in Him from the wrath of and eternal separation from God. To
do this, Jesus had to become 1) our High Priest, 2) the sacrifice for the
atonement of our sins, and 3) our “scapegoat.”

Jesus, Our High Priest
Israel’s high priest had to enter the Most Holy Place in the temple once a year, on Yom
Kippur, to offer atonement sacrifices, as discussed in the previous section. Since the high
priest himself was not perfect and sinless, he had to atone not only for the sins of others but
also for his own sins. Furthermore, he had to do it over and over again, year after year, as
one single sacrifice would not suffice.
On the other hand, one sacrifice made by Jesus was all that was required for the sin
atonement of all people (who would accept it) for eternity. God the Father designated Jesus,
the perfect “author” of our salvation (Heb. 2:10), to be our “high priest” (5:10); and He is our
“high priest” forever (6:20b). Jesus became “...a merciful and faithful high priest in service to
God,...that he might make atonement for the sins of the people” (2:17b). He “...entered the
Most Holy Place [in heaven] once for all by his own blood, having obtained eternal
redemption” (9:12b)—that is, the eternal forgiveness of our sins (Col. 1:14), for those who
believe in Him (John 3:15).
For Christ did not enter a man-made sanctuary that was only a copy of the true one; he
entered heaven itself, now to appear for us in God’s presence. Nor did he enter heaven to
offer himself again and again, the way the high priest enters the Most Holy Place every year
with blood that is not his own. Then Christ would have had to suffer many times since the
creation of the world. But now he has appeared once for all at the end of the ages to do
away with sin by the sacrifice of himself. Just as man is destined to die once, and after that to
face judgment, so Christ was sacrificed once to take away the sins of many people; and he
will appear a second time, not to bear sin, but to bring salvation to those who are waiting for
him (Heb. 9:24-28).

Jesus, atonement sacrifice and
Redeemer
Not only did the Hebrew high priest and his activities clearly point to an atoning,
redeeming Messiah (namely, Jesus), so also did the two goats used to atone (pay
for) for and remove the sins of the Israelites point to Him. The two goats
represented and completed one sin atonement/removal each year on Yom Kippur.
The first goat, which was sacrificed and its blood sprinkled on the atonement cover
for the sins of the people by the high priest (Lev. 16:9,15), depicted or
foreshadowed Jesus’ death on the cross and shedding of blood. Whereas the
earthly high priest entered an earthly copy of the real Most Holy Place, with blood
not his own, Jesus actually entered into the true one (located in heaven), offering
His own blood (Heb. 9:11,12b,24,25).
The second goat, on which all of Israel’s wickedness and rebellion symbolically
were laid (Lev. 16:10,21), portrayed Jesus’ resurrection from the dead. While the
first goat “atoned” for Israel’s sins, the second goat “removed” them by being led
off into the desert (16:22). This was the final sin offering made each Yom Kippur,
signifying that none other was necessary. Similarly, Jesus Christ, by means of His
resurrection to life, permanently removed our sins (and their eternal penalty) from
us, thereby redeeming us. For “...as far as the east is from the west, so far has he
removed our transgressions from us” (Psalm 103:12). Just as the “scapegoat’s” sin
offering was final for that year, Christ’s sin offering was final forever, since He
“...offered for all time one sacrifice for sins...” and then “...sat down at the right
hand of God [the Father]” (Heb. 10:12). Jesus was our once-for-all “scapegoat”;
for that we should rejoice and give Him praise!

David exclaimed, “I will take refuge in the shadow of your wings...” (Psalm
57:1b). Another psalmist concurred: “[God] will cover you with his feathers, and
under his wings you will find refuge...” (91:4). These wings, I believe, refer to the
wings of God’s cherubim, images of whom stood atop the atonement cover of the
ancient ark of the covenant (Ex.. 25:19; Heb. 9:5). “[T]heir wings spread upward,
overshadowing the [atonement] cover with them” (Ex..25:20). God told Moses,
“There, above the [atonement] cover between the two cherubim that are over the
ark of the Testimony, I will meet with you...” (25:22). With our faith in the
Messiah’s blood atonement, we are overshadowed by God’s “wings” (of His
cherubim) and may take protective refuge under these wings, where He will
commune with us until He returns again, in person, to reign.
One day, on a Yom Kippur appointed in the future, Yeshua haMashiach (Jesus, the
Christ) will return to earth again physically (Isa. 63:1-6; Zech. 14:3-5; Rev. bringing
with Him real, lasting peace. When He comes again, redemption then will be
complete for those who will have believed in and accepted His atonement for and
removal of their sins (by His death and resurrection). He will “sprinkle” many
nations (Isa. 52:15), as well as the house of Israel (Ezek. 36:25), thereby cleansing
them, just as the high priest in Israel sprinkled blood on the atonement cover to
cleanse the people of their sins and as the Levites were sprinkled with water to
make them ceremonially clean (Num. 8:6,7a). The world will come “face to face”
with God, in the physical, glorified form of the Lord Jesus, on that future Yom
Kippur.

The Azazel
After this, the high priest would go out into the court of the tabernacle (or temple) and lay his
hands over the head of the scapegoat, confessing over it the sins of the people. Then the goat
would be taken outside the camp (or in later times, the city) and be let go. This symbolized the
removal of the sins from the people. According to the Talmud, a scarlet cord was tied around the
neck of the scapegoat. This cord was reported to have turned white as the goat was led away from
city. Following this, the priest would go back into the tabernacle to change out of the special white
clothes to put on his usual priestly attire. The offerings were then completed by burning the fat on
the altar, and the remains were burned outside the camp. The feast offering was next in line, and
included a goat, a bullock, a ram, several lambs and corresponding meat and drink offerings,
followed by the ordinary evening sacrifice.
A Break in the Pattern
How is atonement to be achieved now that the Temple is destroyed? Before the First Hurban,
prophets were sent to warn the people of the coming destruction, to call them to repentance, and
to promise that a remnant would survive to inherit the promises of the Brit. What prophet came
before the Second Hurban? There was one called Yohanan ha-Matbil (John the Baptist), who
testified of one called Yeshua. He called Yeshua "the Lamb of God who takes away the sins of the
world." (John 1:29) thereby identifying him as the ultimate Atonement. Yeshua himself predicted
the Hurban. If the claims of Yohanan and Yeshua are true, then God's commitment to Israel remains
unbroken, because he has not left his people perplexed. Otherwise, what can we say? Did God
forget about Israel and allow the Temple to be destroyed without warning and with no instruction
what to do without it?
The Babylonian Talmud records that for the last forty years before the Second Hurban (destruction
of the Temple), the red cord around the neck of the scapegoat failed to change color. The temple
was destroyed in 70 A.D. Forty years before that would have been just about the time Messiah
Yeshua offered the ultimate sacrifice. This could explain why God was no longer interested in
scapegoats. Those who appropriate the atonement of Yeshua Ha-Mashiach will be forgiven and
inscribed in the book of life, not for a year only but for eternity!

Azazel: The Scapegoat
The Hebrew word for scapegoat is Azazel. Azazel was seen as a type of Satan (Ha
Satan) in the intertestamental Book of Enoch (8:1). The sins of the people and thus
the punishment of the people were laid upon Azazel the scapegoat. He would bear
the sins of the people and the punishment of the people would be upon him.
Azazel being sent into the wilderness is understood to be a picture of Satan (Ha
Satan) being cast into the lake of fire (Revelation 19:20).
Let's take a closer look at this ceremony found in Leviticus (Vayikra) 16:7-10. In
Leviticus (Vayikra) 16:8, the first lot said, "La Adonai" (To the L-rd). The second lot
said, "La Azazel" (To the scapegoat). The high priest (Cohen HaGadol) took the two
golden lots, one marked La Adonai and the other marked La Azazel, and placed
one upon the head of each animal, sealing their fate. It was considered a good
omen if the lot marked La Adonai was drawn by the priest in the right hand, but
for 40 years prior to the destruction of the temple (Beit HaMikdash) in 70 C.E.
(Common Era, which is the same as A.D., the Latin for "in the year of our L-rd"),
the lot La Adonai was drawn by the priest on the left hand (Talmud, Yoma 39a). In
any event, the sins of the people were laid upon the scapegoat (Leviticus [Vayikra]
16:21-22). Except for the 40 years prior to the destruction of the second temple
(Beit HaMikdash), the lot La Adonai came out on the right hand of the priest and
the lot La Azazel came out on the left hand of the priest.

Azazel and the Scarlet Cord
•

Believers in the Messiah Yeshua (Jesus) have received atonement once and for all through
the sacrificial death of Yeshua on the cross. The blood of God’s own son, Himself sinless in
nature, was the only sacrifice sufficient to make final atonement for sin. Interestingly enough,
we have confirmation of this from an extra-biblical Jewish source. The Talmud records that on
the Day of Atonement a scarlet thread would be hung outside of the Holy of Holies. If the
scapegoat, the sacrifice for sin, was accepted by the Lord the thread would turn from scarlet
to white, making real the words that the prophet Isaiah had written 700 years before:

“Though your sins are scarlet they shall be white as snow.” (Isaiah 1:18)The Talmud goes on
to record that each year on the Day of Atonement the thread might turn white or might not,
reflecting the changing spiritual state of the nation of Israel. This continued for many years,
until 40 years prior to the destruction of the Temple in Jerusalem, after which the thread
never turned white. It remained scarlet every year, until the Temple was destroyed in 70 A.D.
This tractate of the Talmud bears evidence to the fact that somewhere around 30 A.D. – the
approximate date when Yeshua was crucified – the animal sacrifices offered by the high
priest of Israel were no longer accepted by God! This is because the blood of bulls and goats
could never atone for sin for more than a short time. They were only shadows of a final
sacrifice, a once and for all atonement for sin – the sacrifice of our Messiah Yeshua on the
cross. Jesus is the fulfillment of Yom Kippur, as both our great high priest and a sacrifice for all
of our sin. In Him our sin is truly forgiven and our consciences cleansed.

Mishnaic and Talmudic literature Temple Service
The following summary of the Temple service is based on the traditional Jewish religious account described in Mishnah
tractate Yoma, appearing in contemporary traditional Jewish prayer books for Yom Kippur, and studied as part of a
traditional Jewish Yom Kippur worship service.
While the Temple in Jerusalem was standing (from Biblical times through 70 C.E.), the Kohen Gadol (High Priest), the Torah
mandated that he perform a complex set of special services and sacrifices for Yom Kippur to attain Divine atonement, the
word "Kippur" meaning "atone" in Hebrew. These services were considered to be the most important parts of Yom Kippur
because through them the Kohen Gadol made atonement for all Jews and the world. During the service, the Kohen Gadol
entered the Holy of Holies in the center of the Temple, the only time of the year that anyone went inside. Doing so required
special purification and preparation, including five immersions in a mikvah (ritual bath), and four changes of clothing.
Seven days prior to Yom Kippur, the Kohen Gadol was sequestered in the Palhedrin chamber in the Temple, where he
reviewed (studied) the service with the sages familiar with the Temple, and was sprinkled with spring water containing ashes
of the Red Heifer as purification. The Talmud (Tractate Yoma) also reports that he practiced the incense offering ritual in the
Avitnas chamber.
On the day of Yom Kippur, the Kohen Gadol had to follow a precise order of services, sacrifices, and purifications:
Morning (Tamid) Offering The Kohen Gadol first performed the regular daily (Tamid) offering — usually performed by
ordinary priests — in special golden garments, after immersing in a mikvah and washing his hands and feet.
Garment Change 1 The Kohen Gadol immersed in a special mikvah in the Temple courtyard and changed into special linen
garments, and washed his hands and feet twice, once after removing the golden garments and once before putting on the
linen garments.
Bull as Personal Sin-Offering The Kohen Gadol leaned (performed Semikha) and made a confession over the bull on behalf
of himself and his household, pronouncing the Tetragrammaton. The people prostrated themselves when they heard. He
then slaughtered the bull as a chatat (sin-offering) and received its blood in a bowl.
Lottery of the goats At the Eastern (Nikanor) gate, the Kohen Gadol drew lots from a lottery box over two goats. One was
selected “for the Lord,” and one “for Azazel. The Kohen Gadol tied a red band around the horns of the goat “for Azazel.”

Incense Preparation The Kohen Gadol ascended the mizbeach (altar) and took a shovel full of embers with
a special shovel. He was brought incense. He filled his hands and placed it in a vessel. (The Talmud
considered this the most physically difficult part of the service, as the Kohen Gadol had to keep the
shovelful of glowing coals balanced and prevent its contents from dropping, using his armpit or teeth,
while filling his hands with the incense).
Incense Offering Holding the shovel and the vessel, he entered the Kadosh Hakadashim, the Temple’s Holy
of Holies. In the days of the First Temple, he placed the shovel between the poles of the Ark of the
Covenant. In the days of the Second Temple, he put the shovel where the Ark would have been. He waited
until the chamber filled with smoke and left.
Sprinkling of Bull's Blood in the Holy of Holies The Kohen Gadol took the bowl with the bull’s blood and
entered the Most Holy Place again. He sprinkled the bull’s blood with his finger eight times, before the Ark
in the days of the First Temple, where it would have been in the days of the Second. The Kohen Gadol then
left the Holy of Holies, putting the bowl on a stand in front of the Parochet (curtain separating the Holy
from the Holy of Holies).
Goat for the Lord as Sin-Offering for Kohanim The Kohen Gadol went to the eastern end of the Israelite
courtyard near the Nikanor Gate, laid his hands (semikha) on the goat “for the Lord,” and pronounced
confession on behalf of the Kohanim (priests). The people prostrated themselves when he pronounced the
Tetragrammaton. He then slaughtered the goat, and received its blood in another bowl.
Sprinkling of Goat’s Blood in the Holy of Holies The Kohen Gadol took the bowl with the goat’s blood and
entered the Kadosh Hakadashim, the Temple’s Holy of Holies again. He sprinkled the goat’s blood with his
finger eight times the same way he had sprinkled the bull’s blood. The blood was sprinkled before the Ark
in the days of the First Temple, where it would have been in the days of the Second Temple. The Kohen
Gadol then left the Kadosh Hakadashim, putting the bowl on a stand in front of the Parochet (curtain
separating the Holy from the Holy of Holies).
Sprinkling of blood in the Holy Standing in the Hekhal (Holy), on the other side of the Parochet from the
Holy of Holies, the Kohen Gadol took the bull's blood from the stand and sprinkled it with his finger eight
times in the direction of the Parochet. He then took the bowl with the goat's blood and sprinkled it eight
times in the same manner, putting it back on the stand.

Smearing of blood on the Golden (Incense) Altar The Kohen Gadol removed the goat’s blood from
the stand and mixed it with the bull's blood. Starting at the northeast corner, he then smeared the
mixture of blood on each of the four corners of the Golden (Incense) altar in the Haichal. He then
sprinkled the blood eight times on the altar.
Goat for Azazel The Kohen Gadol left the Haichal and walked to the east side of the Azarah
(Israelite courtyard). Near the Nikanor Gate, he leaned his hands (Semikha) on the goat “for Azazel”
and confessed the sins of the entire people of Israel. The people prostrated themselves when he
pronounced the Tetragrammaton. While he made a general confession, individuals in the crowd at
the Temple would confess privately. The Kohen Gadol then sent the goat off “to the wilderness.” In
practice, to prevent its return to human habitation, the goat was led to a cliff outside Jerusalem and
pushed off its edge.
Preparation of sacrificial animals While the goat “for Azazel” was being led to the cliff, the Kohen
Gadol removed the insides of the bull, and intertwined the bodies of the bull and goat. Other
people took the bodies to the Beit HaDeshen (place of the ashes). They were burned there after it
was confirmed that the goat “for Azazel” had reached the wilderness.
Reading the Torah After it was confirmed that the goat “for Azazel” had been pushed off the cliff,
the Kohen Gadol passed through the Nikanor Gate into the Ezrat Nashim (Women’s Courtyard) and
read sections of the Torah describing Yom Kippur and its sacrifices.
Garment change 2 The Kohen Gadol removed his linen garments, immersed in the mikvah in the
Temple courtyard, and changed into a second set of special golden garments. He washed his hands
and feet both before removing the linen garments and after putting on the golden ones.

Offering of Rams The Kohen Gadol offered two rams as an olah offering, slaughtering them on the
north side of the mizbeach (outer altar), receiving their blood in a bowl, carrying the bowl to the
outer altar, and dashing the blood on the northeast and southwest corners of the Outer Altar. He
dismembered the rams and burned the parts entirely on the outer altar. He then offered the
accompanying mincha (grain) offerings and nesachim (wine-libations).
Musaf Offering The Kohen Gadol then offered the Musaf offering.
Burning of Innards The Kohen Gadol placed the insides of the bull and goat on the outer altar and
burned them entirely.
Garment change 3 The Kohen Gadol removed his golden garments, immersed in the mikvah, and
changed to a new set of linen garments, again washing his hands and feet twice.
Removal of Incense from the Holy of Holies The Kohen Gadol returned to the Holy of Holies and
removed the bowl of incense and the shovel.
Garment Change 4 The Kohen Gadol removed his linen garments, immersed in the mikvah, and
changed into a third set of golden garments, again washing his hands and feet twice.
Evening (Tamid) Offering The Kohen Gadol completed the afternoon portion of the regular (tamid)
daily offering in the special golden garments. He washed his hands and feet a tenth time.
The Kohen Gadol wore five sets of garments (three golden and two white linen), immersed in the
mikvah five times, and washed his hands and feet ten times. Sacrifices included two (daily) lambs,
one bull, two goats, and two rams, with accompanying mincha (meal) offerings, wine libations, and
three incense offerings (the regular two daily and an additional one for Yom Kippur). The Kohen
Gadol entered the Holy of Holies three times. The Tetragrammaton was pronounced three times,
once for each

An Overview of Yom Kippur Laws
On Yom Kippur, the Torah instructs us to "afflict" ourselves, which means abstaining from an
assortment of physical pleasures. There are two reasons for this: a) On this day, when our
connection to God is brought to the fore, we are compared to angels, who have no physical needs.
b) We afflict ourselves to demonstrate the extent of our regret for our past misdeeds.
Instead of focusing on the physical, the majority of the day is spent in the synagogue, devoted to
repentance and prayer.
There are five areas of pleasure that we avoid on Yom Kippur—from sundown on the eve of the
holiday until the following nightfall
Eating or drinking.
Wearing leather footwear.
Bathing or washing.
Applying ointment, lotions, or creams.
Engaging in any form of spousal intimacy.
(These all are restrictions unique to Yom Kippur; we also abstain from all creative activities
forbidden on the Shabbat, e.g., turning on lights, driving, and carrying in the public domain.)
We are compared to angels, who have no physical needs
It is also customary not to wear gold jewelry on Yom Kippur, as gold is reminiscent of the sin of the
Golden Calf, and on the Day of Atonement , the day when we were forgiven for that egregious sin ,
we do not want to "remind" the Prosecutor (Satan) of our past sins.

FASTING
All adults over bar or bat mitzvah fast, including pregnant or nursing women.
Healthy children should be educated to fast for a short amount of time, starting from the age of
nine. They shouldn't be given to eat after sundown on the eve of Yom Kippur, and their breakfast
should be slightly delayed.
Fasting on Yom Kippur is of utmost importance. This is true even if in order to fast a person must
spend the entire day resting in bed, and will miss synagogue services.
Someone who is ill, a woman who has recently given birth, an individual who needs to take
medication, or a person of advanced age who feels it difficult to fast should consult with a rabbi.
Someone who upon a rabbi's instructions (based on the recommendation of a medical
professional) needs to eat on Yom Kippur need not be dejected. The same God who made it a
mitzvah for healthy people to fast on Yom Kippur also commanded that preservation of life and
health is even more important than fasting. The healthy person fulfills a mitzvah by fasting; the ill
person does a mitzvah by eating.
An ancient High Holiday prayer book suggests that an ill person recite the following prayer before
eating on Yom Kippur:
Behold I am prepared to fulfill the mitzvah of eating and drinking on Yom Kippur, as You have
written in Your Torah: "You shall observe My statutes and My ordinances, which a man shall do and
live with them. I am God." In the merit of fulfilling this mitzvah, seal [my fate], and [that of] all the
ill of Your nation Israel, for a complete recovery. May I merit next Yom Kippur to once again fulfill
the mitzvah of "you shall afflict yourselves [on Yom Kippur]." May this be Your will. Amen.
The healthy person fulfills a mitzvah by fasting; the ill person does a mitzvah by eating

Wearing Leather
Don't wear shoes or slippers if they contain any leather at all—whether in their uppers, in
their soles or heels, or in an insert.
The prohibition applies to footwear only. Wearing a leather belt, kippah, or jacket presents
no problem whatsoever.
Children, too, should be taught to wear non-leather footwear.
Washing and Bathing:
The prohibition against washing or bathing applies whether using hot or cold water, and
even to washing only part of one's body. In the words of the Sages: "Even to insert a
finger in cold water is forbidden."
Nevertheless, there are several exceptions to this rule. They are:
It is permitted to wash hands upon exiting the lavatory.
It is permitted to wash any area of the body that has become soiled.
Upon awakening in the morning, one performs the ritual hand washing—but washes only
until the knuckles.
Before they administer the Priestly Blessing, the priests' hands are ritually washed in the
normal fashion.
It is permitted to wash one's hands before handling food.
Someone who needs to bathe or wash for health reasons should consult a rabbi.

A Step-by-Step Yom Kippur Guide
On Yom Kippur, the day when we are likened to angels, many have a custom to wear white clothing while
praying. Married Ashkenazi men traditionally wear a simple, long white garment called a kittel. The kittel is
also the traditional Jewish shroud; wearing it reminds us of our mortality and urges us to repent.
Before sunset ,women and girls light Holiday Candles, and everyone changes into non-leather shoes and
holiday finery.
Kol Nidrei – All our vows
On Yom Kippur, the tallit (prayer shawl) is worn for all the prayer services. In preparation for Kol Nidrei, the
tallit should preferably be donned before sunset. (If donning the tallit after sunset, the traditional blessing
is not recited.)
Ideally, Kol Nidrei should begin shortly before sunset. The Torah scrolls are all removed from the Ark – it is
a great mitzvah to purchase the honor of holding the first Torah scroll – and the procession of scrolls
moves towards the bema (reading table) while everyone kisses and embraces the passing Torahs.
After requesting permission, from both the heavenly and earthly courts, to "pray with the transgressors,"
the cantor begins the Kol Nidrei. He chants the Kol Nidrei three times, each time on a slightly higher
octave. The congregation reads along with the cantor, in an undertone.
The Kol Nidrei is followed by a few brief verses and prayers and culminates with the Shehecheyanu
blessing, in which we thank God for "granting us life, sustaining us, and allowing us to reach this occasion."
This blessing is recited in honor of every holiday, but usually following the night's Kiddush. On Yom Kippur,
because there is no Kiddush, the blessing was incorporated as part of the prayers. Women and girls do not
recite this blessing with the congregation—as they have already recited it after lighting the holiday
candles.
In most congregations, at this point the rabbi delivers a sermon. In many congregations, this sermon is
accompanied by an appeal—for charity has the power to evoke heavenly mercy.

Kol Nidre
Before sunset on Yom Kippur eve, worshippers gather in the synagogue. The Ark is
opened and two people take from it two Sifrei Torah (Torah scrolls). Then they take
their places, one on each side of the cantor, and the three recite:
In the tribunal of Heaven and the tribunal of earth, by the permission of God—
praised be He—and by the permission of this holy congregation, we hold it lawful
to pray with transgressors."
The cantor then chants the Kol Nidre prayer (Hebrew: )כל נדריin Aramaic, not
Hebrew. Its name is taken from the opening words, meaning “All vows”:
All personal vows we are likely to make, all personal oaths and pledges we are
likely to take between this Yom Kippur and the next Yom Kippur, we publicly
renounce. Let them all be relinquished and abandoned, null and void, neither
firm nor established. Let our personal vows, pledges and oaths be considered
neither vows nor pledges nor oaths.
The leader and the congregation then say together three times “May all the
people of Israel be forgiven, including all the strangers who live in their midst, for
all the people are in fault.” The Torah scrolls are then replaced, and the Yom
Kippur evening service begins.

The evening prayer service then
commences.
We are likened to angels, so we too, like the angels, can recite it out loud During Yom Kippur,
every time we say the second verse of the Shema, the Baruch Shem verse – "Blessed is the
Name of the glory of Your kingship forever and ever" – it is proclaimed out loud. Throughout
the year, this blessing is recited in an undertone, as it was "stolen" from the angels. On Yom
Kippur, however, we are likened to angels, so we too, like the angels, can recite it out loud.
The special Yom Kippur Amidah (standing prayer) incorporates a Lengthy List of sins. This
confession is recited silently, and with each sin that we confess we lightly knock our chest –
the domicile of the heart, the seat of our passions and impulses – with our fist. The
confession is later repeated, after the Amidah, together with the entire congregation. This
double confession is repeated during all the day's prayers, with the exception of the final
Neilah prayer.
The Amidah is followed by liturgy interspersed with the recitation of the verse (Exodus 34:67) that alludes to God's Thirteen Attributes of Compassion: "God, God, benevolent God,
compassionate and gracious, slow to anger and abounding in kindness and truth; He
preserves kindness for two thousand generations, forgiving iniquity, transgression and sin,
and He cleanses.“

The entire Kol Nidrei and evening service should take approximately two hours.
Many have the custom to recite the entire Book of Psalms after the evening service.

Yom Kippur Morning and Early
Afternoon
We read about the special Yom Kippur service in the Holy Temple. The joint morning and Musaf service
occupies the bulk of the day (approximately 6 hours). The morning service pretty much follows the order
of the traditional Shabbat and holiday service. The special Yom Kippur Amidah and confession is recited,
followed again by songs and special Yom Kippur liturgy.
Two Torah scrolls are taken from the Ark, and from them we read about the special Yom Kippur service in
the Holy Temple—may it soon be rebuilt. The Haftorah discusses the concepts of repentance and fasting,
the theme du jour of Yom Kippur.
In many communities, the aliyahs – whose supply don't meet the demand, due to the large crowd and the
auspiciousness of the day – are auctioned off to the highest bidders, with the monies raised earmarked for
a charitable cause.
The Torah reading is followed by the Yizkor service—traditionally preceded by the rabbi's homily. In the
Yizkor prayer, we beseech God to kindly remember the souls of our dear departed ones; traditionally, all
those who do not recite Yizkor (i.e., those whose parents are both still alive) leave the synagogue for the
duration of the brief prayer.
The Yizkor service is followed by the Musaf service. The most prominent feature of this is the Avodah, a
rather lengthy and detailed recounting of the Yom Kippur service in the Holy Temple, whose highlight was
the High Priest's entry into the Holy of Holies. During the course of the Avodah, on three occasions we
relate how the High Priest would pronounce God's ineffable name, and in response the assembled Jews
would prostrate themselves on the ground. When reaching these passages, we too prostrate ourselves on
our hands and knees.
The Avodah concludes with a series of prayers wherein we beseech God to restore the Temple service with
the coming of Moshiach.
Towards the end of the Musaf, the kohanim (priests) administer the Priestly Blessing.
In most synagogues, the Musaf prayer is followed by a break, lasting between one to three hours.

Late Afternoon
Minchah, the afternoon prayer, is
called for 1-1½ hours before sunset.
The service commences with the Torah reading, which speaks of the purity of Jewish life and warns
us not to engage in immoral practices. For the Haftorah we read the entire Book of Jonah, which
contains a timely message on the importance of repentance and prayer.
The Yom Kippur Amidah is then followed by a few brief prayers. The entire Minchah service lasts
approximately one hour.
Now, moments before sunset, in the waning hours of Yom Kippur, we reach the climax of the holiest
day of the year, and we recite the Neilah prayer. "Neilah" means locked. The gates of Heaven, which
were open all day, will now be closed—with us on the inside. During this prayer we have the ability
to access the most essential level of our soul, the level that is in a state of absolute oneness with
her creator. The Holy Ark remains open for the duration of the entire prayer.
The Neilah Amidah is somewhat abbreviated—it does not contain the lengthy version of the
confession. The Amidah is followed by a selection of prayers and culminates with the cantor
emphatically proclaiming the words of the Shema – "Hear, O Israel, the Lord is our God, the Lord is
one!" With intense concentration, the congregation repeats the verse. The cantor then recites the
Baruch Shem three times, again followed by the congregation. Finally, with all his might the cantor
proclaims seven times, "The Lord is God!" and again, the congregation repeats. This is followed by
the joyous proclamation, "Next Year in Jerusalem!"
The shofar is then sounded—one triumphant, long blast, signifying the end of the holy day.
At this point we are ecstatically confident that God has sealed us all for a wonderful year: a year of
happiness, prosperity, and health; the year when we will finally experience the long-awaited
Redemption.

The Kaparot
It is customary to perform the kaparot (symbolic "atonement") rite in preparation
for Yom Kippur.
The rite consists of taking a chicken and waving it over one's head three times
while reciting the appropriate text. The fowl is then slaughtered in accordance
with halachic procedure and its monetary worth given to the poor, or, as is more
popular today, the chicken itself is donated to a charitable cause.
We ask of God that if we were destined to be the recipients of harsh decrees in the
new year, may they be transferred to this chicken in the merit of this mitzvah of
charity.
In most Jewish communities, kaparot is an organized event at a designated
location. Live chickens are made available for purchase, ritual slaughterers are
present, and the slaughtered birds are donated to a charitable organization.
Kaparot can be done any time during the Ten Days of Repentance (i.e. between
Rosh Hashanah and Yom Kippur), but the ideal time is on the day preceding Yom
Kippur during the early pre-dawn hours, for a "thread of Divine kindness" prevails
during those hours.

The Chicken
•

•

•
•
•

•

Several reasons have been suggested for the choice of a chicken to perform the kaparot rite: 1) In
Aramaic, a rooster is known as a gever. In Hebrew, a gever is a man. Thus we take a gever to atone
for a gever. 2) A chicken is a commonly found fowl and relatively inexpensive. 3) It is not a species
that was eligible for offering as a sacrifice in the Holy Temple. This precludes the possibility that
someone should erroneously conclude that the kaparot is a sacrifice.
It is customary to use a white chicken, to recall the verse (Isaiah 1:18), "If your sins prove to be like
crimson, they will become white as snow." In any event, one should not use a black chicken, as
black is the color that represents divine severity and discipline. Nor should one use an obviously
blemished chicken.
A male takes a rooster; a female uses a hen. Ideally every individual should use their own chicken.
If, however, this is cost prohibitive, one fowl can be used for several individuals. So an entire family
can do kaparot with two chickens—one rooster for all the males and one hen for all the females.
In the event that more than one person share a kaparot chicken, they should do the kaparot
together, not one after the other. For one cannot do kaparot with a "used" chicken.
A pregnant woman should perform kaparot with three chickens—two hens and a rooster. One hen
for herself, and the other hen and rooster for the unborn child (of undetermined gender). Or, if this
is too expensive, one hen and one rooster will suffice (and if the fetus is female, she shares the hen
with her mother).
If a chicken is unavailable, one may substitute another kosher fowl (besides for doves and pigeons,
as they were offered as sacrifices in the Holy Temple). Some use a kosher live fish; others perform
the entire rite with money, and then giving the money – at least the value of a chicken – to charity.

The Kaporet Ceremony
Take the chicken in your hands and say the first paragraph ("Children of man who sit in darkness...")
When reciting the beginning of the second paragraph, wave the chicken over your head in circular motions three
times—once when saying, "This is my exchange," again when saying "This is my substitute," and again when
saying, "This is my expiation."
Repeat the entire process another two times. (Altogether waving the chicken over your head nine times.)
Rest both your hands on the bird—as was customarily done when bringing a sacrifice in the Holy Temple.
Take the chicken to the shochet (ritual slaughterer), who slaughters the bird.
Here's your chance to fulfill a relatively rare biblical mitzvah—that of covering the blood of a slaughtered bird.
Take a handful of dirt and recite the following blessing before covering the blood:
Baruch attah Adonai Eloheinu melech haolam, asher kidishanu b'mitzvotav v'tzivanu al kisui hadam be'afar.
(Blessed are You, Lord our God, King of the universe, who has sanctified us with His commandments and
commanded us concerning covering the blood with earth.).
It is customary in many communities to tip the shochet for his service.
If you're reluctant to hold a live chicken in your hands, someone else can hold the chicken and wave it over your
head.
Even the smallest of children are traditionally brought to kaparot, and one of their parents waves the chicken over
the child's head, while saying, "This is your exchange, this is your substitute, this is your expiation..."
It is of utmost importance to treat the chickens humanely, and not to, God forbid, cause them any pain or
discomfort. Jewish law very clearly forbids causing any unnecessary pain to any of God's creations. The
repugnance of such an unkind act would certainly be amplified on this day, the eve of the day when we beseech
God for – perhaps undeserved – kindness and mercy. In fact, the Code of Jewish Law suggest that we take the
innards and liver of the kaparot chickens and place them in an area where birds can feed off them. "It is proper to
show mercy to the creatures on this day, so that in Heaven they should have mercy upon us
The same procedure outlined above is followed – sans the ritual slaughterer – if using fish or money for kaparot.
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There are two basic parts of confession: Ashamnu, a shorter, more general list (we
have been treasonable, we have been aggressive, we have been slanderous...),
and Al Cheit, a longer and more specific list (for the sin we sinned before you
forcibly or willingly, and for the sin we sinned before you by acting callously...)
Frequent petitions for forgiveness are interspersed in these prayers. There's also a
catch-all confession: "Forgive us the breach of positive commands and negative
commands, whether or not they involve an act, whether or not they are known to
us."
It is interesting to note that these confessions do not specifically address the kinds
of ritual sins that some people think are the be-all-and-end-all of Judaism. There is
no "for the sin we have sinned before you by eating pork, and for the sin we have
sinned against you by driving on Shabbat" (though obviously these are implicitly
included in the catch-all). The vast majority of the sins enumerated involve
mistreatment of other people, most of them by speech (offensive speech, scoffing,
slander, tale bearing, and swearing falsely, to name a few). These all come into the
category of sin known as "lashon ha-ra" (the evil tongue), which is considered a
very serious sin in Judaism.

Al Chet
The "Al Chet" confession of sins is said ten times in the course of the Yom Kippur services: Following the Amidah
of the afternoon prayers of the day before Yom Kippur; just before sunset on Yom Kippur Eve; and twice during
each of the following services--the evening service of Yom Kippur eve, and the morning service, the Musaf service
and the afternoon service of Yom Kippur day--once at the end of the Silent Amidah, and once during the cantor's
repetition of the Amidah.)
For the sin which we have committed before You under duress or willingly.
And for the sin which we have committed before You by hard-heartedness.
For the sin which we have committed before You inadvertently.
And for the sin which we have committed before You with an utterance of the lips.
For the sin which we have committed before You with immorality.
And for the sin which we have committed before You openly or secretly.
For the sin which we have committed before You with knowledge and with deceit.
And for the sin which we have committed before You through speech.
For the sin which we have committed before You by deceiving a fellowman.
And for the sin which we have committed before You by improper thoughts.
For the sin which we have committed before You by a gathering of lewdness.
And for the sin which we have committed before You by verbal [insincere] confession.
For the sin which we have committed before You by disrespect for parents and teachers.
And for the sin which we have committed before You intentionally or unintentionally.
For the sin which we have committed before You by using coercion.
And for the sin which we have committed before You by desecrating the Divine Name.
For the sin which we have committed before You by impurity of speech.

And for the sin which we have committed before You by foolish talk.
For the sin which we have committed before You with the evil inclination.
And for the sin which we have committed before You knowingly or unknowingly.
For all these, God of pardon, pardon us, forgive us, atone for us.
For the sin which we have committed before You by false denial and lying.
And for the sin which we have committed before You by a bribe-taking or a bribe-giving hand.
For the sin which we have committed before You by scoffing.
And for the sin which we have committed before You by evil talk [about another].
For the sin which we have committed before You in business dealings.
And for the sin which we have committed before You by eating and drinking.
For the sin which we have committed before You by [taking or giving] interest and by usury.
And for the sin which we have committed before You by a haughty demeanor.
For the sin which we have committed before You by the prattle of our lips.
And for the sin which we have committed before You by a glance of the eye.
For the sin which we have committed before You with proud looks.
And for the sin which we have committed before You with impudence.
For all these, God of pardon, pardon us, forgive us, atone for us.
For the sin which we have committed before You by casting off the yoke [of Heaven].

And for the sin which we have committed before You in passing judgment.
For the sin which we have committed before You by scheming against a fellowman.
And for the sin which we have committed before You by a begrudging eye.
For the sin which we have committed before You by frivolity.
And for the sin which we have committed before You by obduracy.
For the sin which we have committed before You by running to do evil.
And for the sin which we have committed before You by tale-bearing.
For the sin which we have committed before You by swearing in vain.
And for the sin which we have committed before You by causeless hatred.
For the sin which we have committed before You by embezzlement.
And for the sin which we have committed before You by a confused heart.
For all these, God of pardon, pardon us, forgive us, atone for us.
And for the sins for which we are obligated to bring a burnt-offering.
And for the sins for which we are obligated to bring a sin-offering.
And for the sins for which we are obligated to bring a varying offering [according to one's
means].
And for the sins for which we are obligated to bring a guilt-offering for a certain or doubtful
trespass.

And for the sins for which we incur the penalty of lashing for rebelliousness.
And for the sins for which we incur the penalty of forty lashes.
And for the sins for which we incur the penalty of death by the hand of Heaven.
And for the sins for which we incur the penalty of excision and childlessness.
And for the sins for which we incur the penalty of the four forms of capital
punishment executed by the Court: stoning, burning, decapitation and
strangulation.
For transgressing positive and prohibitory mitzvoth, whether [the prohibitions] can
be rectified by a specifically prescribed act or not, those of which we are aware
and those of which we are not aware; those of which we are aware, we have
already declared them before You and confessed them to You, and those of which
we are not aware --- before You they are revealed and known, as it is stated: The
hidden things belong to the Lord our God, but the revealed things are for us and
for our children forever, that we may carry out all the words of this Torah. For You
are the Pardoner of Israel and the Forgiver of the tribes of Yeshurun in every
generation, and aside from You we have no King who forgives

THE AMIDAH
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The Amidah (Hebrew: ,תפילת העמידהTefilat HaAmidah "The Standing Prayer"), also called the Shemoneh Esrei
( ,שמנה עשרהShmoneh Esreh "The Eighteen," in reference to the original number of constituent blessings), is the
central prayer of the Jewish liturgy. As Judaism's prayer par excellence, the Amidah is often designated simply as
tfila (" ,תפילהprayer") in Rabbinic literature.
Observant Jews recite the Amidah at each of three prayer services in a typical weekday: morning, afternoon, and
evening. A special abbreviated Amidah is also the core of the Mussaf ("Additional") service that is recited on
Shabbat Rosh Chodesh (the day of the New Moon), and Jewish festivals after the morning Torah reading, with
various forms of the Amidah that depend on the occasion. The typical weekday Amidah actually consists of
nineteen blessings, though it originally had eighteen; when the Amidah is modified for specific prayers or
occasions, the first three blessings and the last three remain constant, framing the Amidah used in each service,
while the middle thirteen blessings are replaced by blessings specific to the occasion.
The language of the Amidah most likely dates from the mishnaic period, both before and after the destruction of
the Temple (70 CE) at which time it was considered unnecessary to prescribe its text and content. The Talmud
indicates that when Rabbi Gamaliel II undertook to fix definitely the public service and to regulate private
devotion, he directed Samuel ha-Katan to write another paragraph inveighing against informers and heretics,
which was inserted as the twelfth prayer in modern sequence, making the number of blessings nineteen. Other
sources, also in the Talmud, indicate, however, that this prayer was part of the original 18 ; and that 19 prayers
came about when the 15th prayer for the restoration of Jerusalem and of the throne of David (coming of the
Messiah) was split into two .
The prayer is recited standing with feet firmly together, and preferably while facing Jerusalem. In Orthodox public
worship, the Shemoneh Esrei is usually first prayed silently by the congregation and is then repeated aloud by the
chazzan (reader); the repetition's original purpose was to give illiterate members of the congregation a chance to
participate in the collective prayer by answering "Amen." Conservative and Reform congregations sometimes
abbreviate the public recitation of the Amidah according to their customs. The rules governing the composition
and recital of the Amidah are discussed primarily in the Talmud, in Chapters 4-5 of Berakhot; in the Mishneh
Torah, in chapters 4-5 of Hilkhot Tefilah; and in the Shulchan Aruch, Laws 89-127.

THE AMIDAH
1. THE GOD OF HISTORY:
Blessed are you, O Lord our God and God of our fathers, the God of Abraham, the God of Isaac and the God of Jacob, the
great, mighty and revered God, the Most High God who bestows loving kindnesses, the creator of all things, who remembers
the good deeds of the patriarchs and in love will bring a redeemer to their children's children for his name's sake. O king,
helper, savior and shield. Blessed are you, O Lord, the shield of Abraham.
2. THE GOD OF NATURE:
You, O Lord, are mighty forever, you revive the dead, you have the power to save. [From the end of Sukkot until the eve of
Passover, insert: You cause the wind to blow and the rain to fall.] You sustain the living with loving kindness, you revive the
dead with great mercy, you support the falling, heal the sick, set free the bound and keep faith with those who sleep in the
dust. Who is like you, O doer of mighty acts? Who resembles you, a king who puts to death and restores to life, and causes
salvation to flourish? And you are certain to revive the dead. Blessed are you, O Lord, who revives the dead.
3. SANCTIFICATION OF GOD:
[R] We will sanctify your name in this world just as it is sanctified in the highest heavens, as it is written by your prophet: "And they
call out to one another and say: [C] 'Holy, holy, holy is the LORD of hosts; the whole earth is full of his glory.'" [Isa. 6:3] [R] Those
facing them praise God saying: [C]"Blessed be the Presence of the LORD in his place." [Ezek. 3:12] [R] And in your Holy Words it
is written, saying, [C]"The LORD reigns forever, your God, O Zion, throughout all generations. Hallelujah." [Ps. 146:10] [R]
Throughout all generations we will declare your greatness, and to all eternity we will proclaim your holiness. Your praise, O our
God, shall never depart from our mouth, for you are a great and holy God and King. Blessed are you, O Lord, the holy God. You
are holy, and your name is holy, and holy beings praise you daily. (Selah.) Blessed are you, O Lord, the holy God.

4. PRAYER FOR UNDERSTANDING:
You favor men with knowledge, and teach mortals understanding. O favor us with the knowledge, the understanding and the
insight that come from you. Blessed are you, O Lord, the gracious giver of knowledge.
5. FOR REPENTANCE:
Bring us back, O our father, to your Instruction; draw us near, O our King, to your service; and cause us to return to you in
perfect repentance. Blessed are you, O Lord, who delights in repentance.
6. FOR FORGIVENESS:
Forgive us, O our Father, for we have sinned; pardon us, O our King, for we have transgressed; for you pardon and forgive.
Blessed are you, O Lord, who is merciful and always ready to forgive.

7. FOR DELIVERANCE FROM AFFLICTION:
Look upon our affliction and plead our cause, and redeem us speedily for your name's sake, for you are a mighty redeemer.
Blessed are you, O Lord, the redeemer of Israel.
8. FOR HEALING:
Heal us, O Lord, and we will be healed; save us and we will be saved, for you are our praise. O grant a perfect healing to all
our ailments, for you, almighty King, are a faithful and merciful healer. Blessed are you, O Lord, the healer of the sick of his
people Israel.
9. FOR DELIVERANCE FROM WANT:
Bless this year for us, O Lord our God, together with all the varieties of its produce, for our welfare. Bestow ([from the 15th
of Nissan insert:] dew and rain for) a blessing upon the face of the earth. O satisfy us with your goodness, and bless our year
like the best of years. Blessed are you, O Lord, who blesses the years.
10. FOR GATHERING OF EXILES:
Sound the great shofar for our freedom, raise the ensign to gather our exiles, and gather us from the four corners of the
earth. Blessed are you, O Lord, who gathers the dispersed of his people Israel.
11. FOR THE RIGHTEOUS REIGN OF GOD:
Restore our judges as in former times, and our counselors as at the beginning; and remove from us sorrow and sighing.
Reign over us, you alone, O Lord, with loving kindness and compassion, and clear us in judgment. Blessed are you, O Lord,
the King who loves righteousness and justice.
12. FOR THE DESTRUCTION OF APOSTATES AND THE ENEMIES OF GOD:
Let there be no hope for slanderers, and let all wickedness perish in an instant. May all your enemies quickly be cut down,
and may you soon in our day uproot, crush, cast down and humble the dominion of arrogance. Blessed are you, O Lord, who
smashes enemies and humbles the arrogant.
13. FOR THE RIGHTEOUS AND PROSELYTES:
May your compassion be stirred, O Lord our God, towards the righteous, the pious, the elders of your people the house of
Israel, the remnant of their scholars, towards proselytes, and towards us also. Grant a good reward to all who truly trust in
your name. Set our lot with them forever so that we may never be put to shame, for we have put our trust in you. Blessed
are you, O Lord, the support and stay of the righteous.
14. FOR THE REBUILDING OF JERUSALEM:
Return in mercy to Jerusalem your city, and dwell in it as you have promised. Rebuild it soon in our day as an eternal
structure, and quickly set up in it the throne of David. Blessed are you, O Lord, who rebuilds Jerusalem.

15. FOR THE MESSIANIC KING:
Speedily cause the offspring of your servant David to flourish, and let him be exalted by your saving power, for we wait all
day long for your salvation. Blessed are you, O Lord, who causes salvation to flourish.
16. FOR THE ANSWERING OF PRAYER:
Hear our voice, O Lord our God; spare us and have pity on us. Accept our prayer in mercy and with favor, for you are a God
who hears prayers and supplications. O our King, do not turn us away from your presence empty-handed, for you hear the
prayers of your people Israel with compassion. Blessed are you, O Lord, who hears prayer.
17. FOR RESTORATION OF TEMPLE SERVICE:
Be pleased, O Lord our God, with your people Israel and with their prayers. Restore the service to the inner sanctuary of
your Temple, and receive in love and with favor both the fire-offerings of Israel and their prayers. May the worship of your
people Israel always be acceptable to you. And let our eyes behold your return in mercy to Zion. Blessed are you, O Lord,
who restores his divine presence to Zion.
18. THANKSGIVING FOR GOD'S UNFAILING MERCIES:
We give thanks to you that you are the Lord our God and the God of our fathers forever and ever. Through every generation
you have been the rock of our lives, the shield of our salvation. We will give you thanks and declare your praise for our lives
that are committed into your hands, for our souls that are entrusted to you, for your miracles that are daily with us, and for
your wonders and your benefits that are with us at all times, evening, morning and noon. O beneficent one, your mercies
never fail; O merciful one, your loving kindnesses never cease. We have always put our hope in you. For all these acts may
your name be blessed and exalted continually, O our King, forever and ever. Let every living thing give thanks to you and
praise your name in truth, O God, our salvation and our help. (Selah.) Blessed are you, O Lord, whose Name is the
Beneficent One, and to whom it is fitting to give thanks.
19. FOR PEACE:
Grant peace, welfare, blessing, grace, loving kindness and mercy to us and to all Israel your people. Bless us, O our Father,
one and all, with the light of your countenance; for by the light of your countenance you have given us, O Lord our God, a
Torah of life, loving kindness and salvation, blessing, mercy, life and peace. May it please you to bless your people Israel at all
times and in every hour with your peace. Blessed are you, O Lord, who blesses his people Israel with peace.

SHEMA
Deuteronomy 6:4-9
Sh'ma Yis'ra'eil Adonai Eloheinu Adonai echad.
Hear, Israel, the Lord is our God, the Lord is One.
{In an undertone: Barukh sheim k'vod malkhuto l'olam va'ed.
Blessed be the Name of His glorious kingdom for ever and ever.}
V'ahav'ta eit Adonai Elohekha b'khol l'vav'kha uv'khol naf'sh'kha uv'khol m'odekha.
And you shall love the Lord your God with all your heart and with all your soul and with all
your might.
V'hayu had'varim ha'eileh asher anokhi m'tzav'kha hayom al l'vavekha.
And these words that I command you today shall be in your heart.
V'shinan'tam l'vanekha v'dibar'ta bam
And you shall teach them diligently to your children, and you shall speak of them
b'shiv't'kha b'veitekha uv'lekh't'kha vaderekh uv'shakh'b'kha uv'kumekha
when you sit at home, and when you walk along the way, and when you lie down and when
you rise up.
Uk'shar'tam l'ot al yadekha v'hayu l'totafot bein einekha.
And you shall bind them as a sign on your hand, and they shall be for frontlets between your
eyes.
Ukh'tav'tam al m'zuzot beitekha uvish'arekha.
And you shall write them on the doorposts of your house and on your gates.

Deuteronomy 11:13-21

V'hayah im shamo'a tish'm'u el mitz'votai
And it shall come to pass if you surely listen to the commandments
asher anokhi m'tzaveh et'khem hayom
that I command you today
l'ahavah et Adonai Eloheikhem ul'av'do b'khol l'vav'khem uv'khol naf'sh'khem
to love the Lord your God and to serve him with all your heart and all your soul,
V'natati m'tar ar'tz'khem b'ito yoreh umal'kosh
v'asaf'ta d'ganekha v'tirosh'kha v'yitz'harekha.
That I will give rain to your land, the early and the late rains,
that you may gather in your grain, your wine and your oil.
V'natati eisev b'sad'kha liv'hem'tekha v'akhal'ta v'sava'ta.
And I will give grass in your fields for your cattle and you will eat and you will be satisfied.
Hisham'ru lakhem pen yif'teh l'vav'khem
v'sar'tem va'avad'tem Elohim acheirim v'hish'tachavitem lahem
Beware, lest your heart be deceived
and you turn and serve other gods and worship them.
V'charah af Adonai bakhem v'atzar et hashamayim v'lo yih'yeh matar
v'ha'adamah lo titein et y'vulah
And anger of the Lord will blaze against you, and he will close the heavens and there will not
be rain,
and the earth will not give you its fullness,

va'avad'tem m'heirah mei'al ha'aretz hatovah asher Adonai notein lakhem.
and you will perish quickly from the good land that the Lord gives you.
V'sam'tem et d'varai eileh al l'vav'khem v'al naf'sh'khem
uk'shar'tem otam l'ot al yed'khem v'hayu l'totafot bein eineikhem.
So you shall put these, my words, on your heart and on your soul;
and you shall bind them for signs on your hands, and they shall be for frontlets
between your eyes.
V'limad'tem otam et b'neikhem l'dabeir bam
And you shall teach them to your children, and you shall speak of them
b'shiv't'kha b'veitekha uv'lekh't'kha vaderekh uv'shakh'b'kha uv'kumekha
when you sit at home, and when you walk along the way, and when you lie down
and when you rise up.
Ukh'tav'tam al m'zuzot beitekha uvish'arekha.
And you shall write them on the doorposts of your house and on your gates.
L'ma'an yirbu y'maychem vi-y'may v'naychem al ha-adamah
asher nishba Adonai la-avotaychem latayt lahem ki-y'may ha-shamayim al haaretz.
In order to prolong your days and the days of your children on the land
that the Lord promised your fathers that he would give them, as long as the days
that the heavens are over the earth.

Numbers 15:37-41
Vayo'mer Adonai el mosheh lei'mor
And the Lord spoke to Moses, saying...
Dabeir el b'nei Yis'ra'eil v'amar'ta aleihem
Speak to the children of Israel and say to them
v'asu lahem tzitzit al kan'fei vig'deihem l'dorotam
v'nat'nu al tzitzit hakanaf p'til t'kheilet
they should make themselves tzitzit (fringes) on the corners of their clothing throughout their generations,
and give the tzitzit of each corner a thread of blue.
V'hayah lakhem l'tzitzit ur'item oto uz'khar'tem et kol mitz'vot Adonai
va'asitem otam v'lo taturu acharei l'vav'khem v'acharei eineikhem
asher atem zonim achareihem
And they shall be tzitzit for you, and when you look at them you will remember all of the Lord's commandments
and do them and not follow after your heart and after your eyes
which lead you astray.
L'ma'an tiz'k'ru va'asitem et kol mitz'votai viyitem k'doshim lei'loheikhem
In order to remember and do all My commandments, and be holy for your God.
Ani Adonai Eloheikhem
asher hotzei'ti et'khem mei'eretz Mitz'rayim lih'yot lakhhem leilohim
Ani Adonai Eloheikhem
I am the Lord, your God
who lead you from the land of Egypt to be a God to you.
I am the Lord, your God.

Sheheḥeyanu
This blessing is said whenever something pleasant that has not
happened for a while is encountered. This includes all holidays
except Shabbat. It is said on the first night of Hanukkah, but not for
the other nights of that holiday. The blessing is also recited upon
such occasions as affixing a mezuzah (particularly on a new home),
buying new dress clothes, or eating a rare fruit.
. שהחינו וקימנו והגענו לזמן הזה,לוהינו מלך העולם-ברוך אתה ה' א
Transliteration: Barukh atah Adonai Eloheinu melekh ha-olam,
she-hehiyanu v'kiy'manu v'higi'anu la-z'man ha-ze.
Translation: "Blessed are You, LORD, our God, King of the universe,
Who has kept us alive, sustained us, and enabled us to reach this
season."

Candle lighting
 אשר קדשנו,לוהינו מלך העולם-ברוך אתה ה' א
.במצותיו וצונו להדליק נר של יום הזכרון
Transliteration: Barukh ata Adonai Eloheinu
melekh ha-olam, asher kid'shanu b'mitzvotav
v'tzivanu l'hadlik ner shel yom tov.
Translation: "Blessed are You, LORD, our God,
King of the universe, Who has sanctified us
with His commandments and commanded us
to light the holiday candle[s]."

Messianic Symbolism in Yom Kippur
•

•

We who believe in Yeshua as Messiah can easy see his ministry reflected in the temple service. The priest begins
his day with a special bath, or mikvah, immersing himself in water, just as Yeshua began his ministry by being
baptized by John the Baptist, or in a larger sense, by being born into human flesh ("born of water" -- John 3:5).
The priest laid aside his usual ornate priestly garb for simple white attire. Yeshua "made himself of no reputation,"
(Philippians 2:7) but laid aside his divine privileges to accomplish his earthly mission of expiating human sin. The
white kittel speaks of sinless purity, as he was pure and without sin. It is also reminiscent of the burial shroud. The
high priest made a special sacrifice for his own sin (Leviticus 16:11), in order to be seen by God as a sinless
mediator, as Yeshua was sinless by his own virtue. Sprinkling the blood upon the Kaporet (i.e., the cover of the Ark
of the Covenant, which served as a sort of earthly throne for the Almighty) seems to represent presentation of the
sacrifice to God the Father. Sprinkling the blood in front of the ark may indicate the opening of a way of approach
to the Father. (The Ark was ordinarily unapproachable. The people in general were never allowed to enter the Holy
of Holies, where the ark was. Even the high priest was allowed to enter only on Yom Kippur) The sacrifice
"covered" ("Kippur" literally means "covering") the sins of the people and made God approachable to sinful man.
The Holy of Holies was closed off by a veil (Parochet). When Yeshua died on Golgotha, the Parochet was literally
torn in two (see Matthew 27:51) indicating the beginning of the New Covenant and a new path of relationship
between God and humanity.
The high priest had to enter every year with a new sacrifice. The sacrifice of Yeshua ("a high priest forever"
(Hebrews 5:6) is good forever. The old high priest entered a symbolic Holy of Holies, made with human hands.
Yeshua entered the real Holy of Holies -- the very throne of God in Heaven. (Hebrews 9:11) The scapegoat carried
away the sins of the people. In Yeshua ha-Mashiach, all our sins are carried away "as far as east is from west"
(Psalm 103:12). Once all the expiatory (sin-forgiving) sacrifices are done, the priest puts on his priestly robes again.
When Yeshua had accomplished his sacrificial mission, he put back on the glory of his divinity. When the priest
returned from the tabernacle (as Yeshua will return from Heaven), he offered the festival sacrifice. When Yeshua
returns, it will be for the full and final redemption of his people Israel. (Ezekiel 16:63)

The Sign of Jonah
The book of Jonah is read in the synagogue as part of the Yom Kippur service, since it is a book about judgment
and repentance. It is interesting to note what Yeshua said about Jonah and Judgment:
"For as Jonah was three days and three nights in the belly of a large fish, so the Son of Man will be three
days and three nights in the heart of the earth. The men of Nineveh will stand up at the judgment with
this generation and condemn it; for they repented at the preaching of Jonah, and now one greater than
Jonah is here. The Queen of the South will rise at the judgment with this generation and condemn it, for
she came from the ends of the earth to listen to Solomon's wisdom, and now one greater than Solomon is
here." -- Matthew 12:40-42
During this Yom Kippur service the book of Jonah is read. Jonah is the lone successful prophet, the only
one able to convince others to change their ways!
Yom Kippur and Prophecy
The yearly observance of Yom Kippur foreshadows the Great Day of Judgment to come, when Messiah will
come to preside of the Judgment of the world, and reestablish Israel in its rightful place. (Jeremiah 33:11)
When Moses was on the mountain receiving the Torah, the people below got tired of waiting. They
decided Moses had forgotten them, and presumably HA-SHEM had forgotten them, and so they
persuaded Aaron, who was supposed to be their spiritual leader in Moses' absence, to cater to their needs
in their own way. So they forgot God and fell into idolatry. When Moses returned, their unfaithfulness was
exposed. God forgave them, but only when they returned to him in true repentance. When Messiah
Yeshua returns, Israel will be embarrassed. (Ezekiel 16:63) They shall "look on him whom they pierced, and
mourn for him as an only son." (Zechariah 12:10, literal translation) They will recognize him as the one
they rejected, but when he comes in glory, there will be no denying who he is. At that time, "all Israel will
be saved," (Romans 11:26) and "The LORD himself shall dwell among them." At this time Messiah will
fulfill all the kingly prophecies, just as surely as at his first coming he fulfilled the prophecies of the
suffering servant at his first coming. This is the beginning of the Kingdom, which is sometimes called "The
Millennial Reign" or simply "The Millennium," because the apostle John refers to it as lasting "a thousand
years" (Rev. 20:4), in accordance with a long-held Jewish tradition. This will be that Golden Age of
prophetic vision. This is that famous time when: The wolf shall dwell with the lamb, the leopard lie down
with the kid; The calf the beast of pray and the fatling together, with a little boy to lead them. – Isaiah
11:6,7

Jewish Bible Understanding
PaRDeS, an acronym formed from the first letters of the four levels
of Torah interpretation, means 'orchard' in Hebrew. (The English
word Paradise is derived from the same Persian root).
Peshat: often inaccurately translated as literal, it comes from the
root which means simple, although peshat is sometimes anything
but simple! Peshat correctly means the intended, explicit meaning.
Remez: alluded meaning (reading between the lines). Remez in
modern Hebrew means hint. Traditionally, remez referred to
methods such as gezera shava (equivalent language implying
equivalent meaning) and gematria (word-number values)
Drash: Homiletical or interpretative meaning. The word 'midrash' is
from the same root. The drash is an interpretation that is not
explicit in the text.
Sod: (lit. secret). The mystical or esoteric meaning.

YOM KIPPUR AND THE NEW
COVENANT
In Hebrews 8 through 10, Paul gives a midrash involving The Messiah and the Yom Kippur ceremony
(described in Lev. 16). We can be certain that the subject is Yom Kippur because it is only on this day that
the golden censor is placed in the holy of holies (Heb. 9:4 & Lev. 16:12), and that the High Priest enters the
holy of holies. Now, Hebrews tells us that the earthly holy of holies is a shadow of the heavenly holy of
holies (see Heb.8:2, 5). In the earthly holy of holies is the ark of the Covenant, Book of the Covenant and
Tablets of the Covenant. These are symbols of the Old/Mosaic Covenant. In the heavenly holy of holies
then, is kept the New Covenant (see Heb. 8:2, 5-6; 9:11-15,also Heb. 8:8-11 quotes Jer. 31:31-34 on the
New Covenant).
Now, there is an important parallel between Lev. 16; Heb. 8-9 and Rev. 5. In Heb. 8 and Rev 5, the Messiah
is at the right hand of the throne in the heavenly holy of holies. In both Hebrews 8-9 and Rev. 5, the
Messiah is also able to do something because of his death and blood. In Rev. 5, he opens the 7 sealed
book, in Heb. 8, he becomes mediator of the New Covenant (compare Rev. 5 & 6 with Heb. 8:3, 6; 9:12,
15). Moreover, in Lev. 16:14, blood is sprinkled on the mercy seat 7 times, while in Rev. 5 & 6, Messiah
opens seals 7 times because of his blood. It would seem then that the opening of the sealed book in Rev. 5
is synonymous with becoming mediator of the New Covenant in Heb. 8-9 and the fulfillment of the
meaning of the Yom Kippur ceremony of Lev. 16.
Now, let us look in more detail at the sealed book in Rev. 5. The Book of Revelation often draws material
from the prophets of the Tenakh. In this case the "sealed book" seems to be a reference to a book
mentioned in Is. 29:
For YHWH has poured out on you the spirit of deep sleep...
The whole vision has become to you like the words of a book that is sealed...
therefore, behold I will again do a marvelous work among this people, a marvelous work and a wonder...
In that day the deaf shall hear the words of the book, and the eyes of the blind shall see out of obscurity
and out of darkness. (Is. 29:10, 11, 14, 18)

• Thus, with the revealing of this sealed book, the apostasy ends. This
parallels what we learn in the olive tree parable (Rom. 11:1627).This parable speaks of the apostasy of Israel as a "deep sleep"
(Rom 11:8 = Is. 29:10). This olive tree parable goes on to say that
this apostasy will end at a time called THE FULLNESS OF THE
GENTILES (Hebrew MILO HAGOYIM = "a multitude of nations"
(Gen. 48:19) referring to Joseph's seed ). This is the time of the
making of the New Covenant (compare Jer. 31:31, 34 & Rom.
11:27).
• In Rev. 5& 6 we learn that the book is sealed with seven seals.
These are seven things which must happen before the book can be
opened. These 7 seals correspond to the curses which Israel is to go
through for not having kept the Law (Deut 28-29; Lev. 26). These
seven seals also parallel the material in Mt. 24 as follows:

Seal:

Mt. 24

Deut. 28

Lev. 26

1 Rev 6:1-2

Mt. 24:5

2 Rev. 6:3-4

Mt. 24:6-7a

Deut. 28:49

Lev. 26:17-25

3 Rev. 6:5-6

Mt. 24:7b

Deut. 28:18,38,51

Lev. 26:16,20,26

4 Rev. 6:7-8

Mt. 24:7c

Deut. 28:21-22,26-27,

Lev. 26:16, 21,22,25,31

35,52,55,57
5 Rev. 6:9-11

Mt. 24:8-24

6 Rev. 6:12-17

Mt. 24:29-31

7 Rev. 7

Deut. 28:23-24,62, 64

Lev. 26:19

Now, just as the Yom Kippur ceremony of Lev. 16 makes atonement for the sins of the children of
Israel (Lev. 16:16-21), the Messiah in Rev. 5, passes judgment on Israel for having violated Torah.
These judgments are the seals. Once the judgments of Dt. 28-29 are made, then we can come to
Dt. 30:1-4
Now it shall come to pass, when all these things come upon you, the blessing and the curse which I
have set before you, and you call them to mind among all the nations where YHWH your G-d drives
you, and you return to YHWH your G-d and obey his voice, according to all that I have commanded
you today, you and your children, with all your heart and with all your soul, And YHWH your G-d will
bring you back from captivity, and have compassion on you, and gather you again from all the
nations where YHWH your G-d has scattered you.
Then we reach a parallel to Mt. 24:31=Mk 13:27 (remember Mt. 24 parallels the seven seals):
If any of you are driven out to the farthest parts under heaven, from there YHWH your G-d will
gather you, and from there he will bring you. (Dt. 30:4)
Then the text goes on to parallel Jer. 31:31-34 (which speaks of the New Covenant):
Then YHWH your G-d will bring you to the land which your fathers possessed, and you shall possess
it. He will prosper you and multiply you more than your fathers. And YHWH your G-d will circumcise
your heart and the heart of your descendants, to love YHWH your G-d with all your heart and with
all your soul, that you may live. (Dt. 30:5-6)
All of this is further demonstrated in Rev. 10:1-11 where the sealed book is revealed. Here the voice
of the seventh angel points to the seventh trumpet and the beginning of the Kingdom of the L-rd
(Rev. 10:7 & 11:15) just as in Rev. 22:12 Messiah comes with his reward... i.e. the sealed book he
was worthy of in Rev. 5, also the New Covenant.

Messianic Symbolism in Yom Kippur
We who believe in Yeshua as Messiah can easy see his ministry reflected in the temple service. The priest
begins his day with a special bath, or mikvah, immersing himself in water, just as Yeshua began his ministry
by being baptized by John the Baptist, or in a larger sense, by being born into human flesh ("born of
water" -- John 3:5). The priest laid aside his usual ornate priestly garb for simple white attire. Yeshua
"made himself of no reputation," (Philippians 2:7) but laid aside his divine privileges to accomplish his
earthly mission of expiating human sin. The white kittel speaks of sinless purity, as he was pure and
without sin. It is also reminiscent of the burial shroud. The high priest made a special sacrifice for his own
sin (Leviticus 16:11), in order to be seen by God as a sinless mediator, as Yeshua was sinless by his own
virtue. Sprinkling the blood upon the Kaporet (i.e., the cover of the Ark of the Covenant, which served as a
sort of earthly throne for the Almighty) seems to represent presentation of the sacrifice to God the Father.
Sprinkling the blood in front of the ark may indicate the opening of a way of approach to the Father. (The
Ark was ordinarily unapproachable. The people in general were never allowed to enter the Holy of Holies,
where the ark was. Even the high priest was allowed to enter only on Yom Kippur) The sacrifice "covered"
("Kippur" literally means "covering") the sins of the people and made God approachable to sinful man.
The Holy of Holies was closed off by a veil (Parochet). When Yeshua died on Golgotha, the Parochet was
literally torn in two (see Matthew 27:51) indicating the beginning of the New Covenant and a new path of
relationship between God and humanity.
The high priest had to enter every year with a new sacrifice. The sacrifice of Yeshua ("a high priest forever"
(Hebrews 5:6) is good forever. The old high priest entered a symbolic Holy of Holies, made with human
hands. Yeshua entered the real Holy of Holies -- the very throne of God in Heaven. (Hebrews 9:11) The
scapegoat carried away the sins of the people. In Yeshua ha-Mashiach, all our sins are carried away "as far
as east is from west" (Psalm 103:12). Once all the expiatory (sin-forgiving) sacrifices are done, the priest
puts on his priestly robes again. When Yeshua had accomplished his sacrificial mission, he put back on the
glory of his divinity. When the priest returned from the tabernacle (as Yeshua will return from Heaven), he
offered the festival sacrifice. When Yeshua returns, it will be for the full and final redemption of his
people Israel. (Ezekiel 16:63)

